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To investigate the transition of the scholarship during the
declining years of Ming Dynasty via Kao Ching-Yi’s academic

thoughts

Hsiu-Yu Wu

Associate Professor
Humanities and Science Education Center
National llan Institute of Technology

Abstract

Ancient Chinese saints and sages all put their emphases on the study of mind,
thus the subject of research focused namely on the cultivation of body and mind.
Dating back to over 2,500 years Confucius, the founder of Confucianism, had talked
about it, saying “I do whatever I want to do whereas remain to behave myself.” He
made all his efforts to express the moral mind through his whole life. It is as well the
mere rule according to which people evaluate meanings of their lives. Inheriting
Confucian thoughts, Meng-Tze established the theory of “Good Human Nature” in
order to inspire people. Although assimilating Taoism and Buddhism, never was any
rationalist in Song Dynasty incongruent with conventional thoughts of Confucius and
Meng-Tze. During Southern Song Dynasty the rationalists nonetheless parted into
two perspectives, debating about the way of the cultivation. Whilst Cheng-Chu
accentuated objective, external means, Luh-Wang insisted that subjective introspection
be the right one. It was not until the declining years of Ming Dynasty when Luh-Wang
prevailed that Kao Ching-Yi came to promote the more practical Cheng-Chu so as to
save the decadence. However, he did not confine himself within any perspective;
rather he not only sought outwards after the truth but also appreciated inward search for
insights of mind, thereby developing a new framework of accommodating both Cheng-
Chu and Luh-Wang.

Keywords: Mind, Confucianism, Confucius and Meng-Tze, Rationalism,
Kao Ching-Yi, accommodating Cheng-Chu and Luh-Wang
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